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order, nor magnitude, nor littleness; nor equality, nor inequality,
nor similarity, nor dissimilarity. It neither stands, nor moves, nor
rests. . . It is neither essence, nor eternity, nor time. Even intel-
lectual contact does not belong to it. It is neither science
nor truth. It is not even royalty or wisdom; not one; not
unity; not divinity or goodness ; nor even spirit as we know it, etc.,
ad libitum^
But these qualifications are denied by Dionysius, not because
the truth falls short of them, but because it so infinitely excels them.
It is above them. It is super-lwen.'b, super-splendent, super-essential,
super-sublime, super everything that can be named. Like Hegel
in his logic, Mystics journey towards the positive pole of truth only
by the 'methode der Absoluten negativitat/ The German Mystic
Eddhart's thoughts in this connection are apposite. 1-Ie says u God
is nameless, for no man can either say or understand anglit about
him. If I say, God is good, it is not true ; nay more ; I am good,
God is not good. I may even say, I am better than God : for whatever
is good, may become better, and whatever may become better, may
become best. Now God is not good, for He cannot become better.
And if He cannot become better, He cannot become best. For tliefc5e
three things, good, better, and best, are far from God, mice He is
above all. If I also say. God, is wise, it is not true ; I am wiser than
He. If I also say, God is a Being, it is not true; He is transcendent
Being, and superessential nothingness.57 Concerning this St. Augus-
tine says: ct The best thing that man can say about God is to be
able to be silent about Him, from the wisdom of his inner judgment.
Therefore be silent and prate not about God, for whenever thou dost
prate about God, thou liest, and committest sin. If thou wilt be
without sin, prate not about God. Thou canst understand naught
about God, for He is above all understanding." A master saifch :
"If I had a God whom I could understand, I would never hold Him to
be God/91
If this really was the process involved in the Neti Neti of the Indian
Veddnta, there is no room to stigmatise the idea as a bare logical and
empty abstraction, void of all content. Every attempt made by the
1 See Inge's t( Light, Life and Love,"  Philosophy/ p. 61, where similar teach"
PP- ^ 2.                                ings are attributed to Parmomdes.
Of. also Zeilor's * Outlines of Greek

